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Foreword

Born as Narendranath Datta in January 1863, the prominent Hindu

monk is known now more famously as Swami Vivekananda. He

was the author of literary works on Raja Yoga, Karma Yoga, Bhakti

Yoga and Jnana Yoga. He has more commonly been credited with

the introduction of the Indian philosophies of Vendanta and Yoga

to the Western world. As is known, one of the greatest achievements

of his short life of merely 39 years was his visit and lecture at the

Parliament of the World’s Religions held at Chicago in 1893. There,

he shared the stage with various leaders and luminaries from

different religions of the world.

While Swami Vivekananda is known extensively for his works on

subjects like Hindu Dharma and philosophy, he also had contributed

to the literature on a vast range of other topics. These included

economy, technology, political philosophy and patriotism, to name

a few. This was not only done through his writings, but also through

his many lectures and speeches that have been preserved,

meticulously converted into transcripts, conversations that were

rehashed, and even question and answers that were conducted

with and by him. All this therefore has added to the vast sea of

literature that already exists on, about and even authored by Swami

Vivekananda himself.

The period between the years 2012 to 2015 has been declared by

the Government of India as one that commemorates the 150th birth
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anniversary of this illustrious Hindu Monk. On this occasion, we at

India Foundation would like to contribute to the existing literature

on Swami Vivekananda through this publication.

This publication contains two separate articles, authored by

Mr. Vikramjit Banerjee, an advocate at the Supreme Court of India.

The articles explore the lesser known topics that had occupied

Swami Vivekananda’s thought, including that of economic and

political philosophy of and for his vision of Bharat.

The first article details the influence that Swami Vivekananda

seems to have had on the Indian political and constitutional thought.

This includes his influence on the Indian courts and justice system

as such; Swami Vivekananda, it is mentioned, is oft quoted in many

important legal judgments that are given by senior judges. The

author mentions specific cases and judgments in order to elaborate

his argument.

The second article explores Vivekananda’s economic and by

extension, political philosophy. In the article, one sees

Vivekananda’s theory of history based on the cyclical ages of caste

and the economic purpose of each caste, in each of the ages as

described by him. This in turn delves into the idea of the forces of

equality and those of inequality in a society, therefore tying up the

political with the economic.

We are sure this publication will expose the readers to the hitherto

unexplored dimensions of Swami Vivekananda’s thoughts.

- Publishers



t is not a matter of doubt that Narendra Nath Dutta

also more famously known as Swami Vivekananda

had a profound effect on the idea of nation building

in India. In many ways Swami Vivekananda has given

and continues to give direction to those who want to

actively be engaged with India and more importantly

it’s people.  He remains along with Mahatma Gandhi

and Babasaheb B.R.Ambedkar one of the most

important political philosophers and icons of the

country.  He predates them both, in both in terms of

their work as well their conceptions of the challenges

that faced India and continues to face India. His

answers are more practical in many ways than both

Gandhi and Ambedkar. His views on society, religion,

economics and politics as will be apparent from

reading his writings have actually shaped India as

we see it today. The fact that the religion of India

“Hinduism” or Sanatana Dharma or Vedanta as he

would like to call it, is what it is today, very different

from what it was 100 years back and still survives

intact and it’s adherents can still make sense out of

The Philosophy of Swami Vivekananda and
The Ideology of the Indian State.

Vikramjit Banerjee
Advocate,

Supreme Court of India

I
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the changes is because of Swami Vivekananda who discussed the oncoming

changes and made practical and far reaching predictions. As even an ordinary

person without great erudition would notice, the society of India today is neither of

Gandhi or of Ambedkar, but the mean lies with Vivekananda.

He spoke about using Non Violence as a method against your enemies predating

Gandhi’s Hind Swaraj, and as the leading authority on Gandhi today Anthony Parel

says, Gandhi was deeply influenced by Vivekananda specially on his political means

are as important as the political ends argument which Gandhi was to propound

effectively ten years after Vivekananda first propounded it1. In his initial days Gandhi

even went to meet Vivekananda, but since the Swami was very ill, he could not

meet him and came back disappointed.2 Gandhi also realized that Vivekananda

did not endorse his views about an ideal Indian village completely3 or his ideas

about complete opposition of the East and West as he made out in Hind Swaraj.

Vivekananda spoke about a synthesis of the best of both worlds and was clearly

conscious that technology of the West may indeed benefit the poor of India and for

that he was very keen unlike Gandhi who rejected even that and accepted the

same only grudgingly4.

Vivekananda preceded Ambedkar in being vocal about caste discrimination and

was prescient about it’s remedies as well as the pitfalls which may arise for those

who want to remedy it. His discussion on caste discrimination, predate Ambedkar’s

on the same issue and their views are almost the same, with the crucial difference

that Vivekananda wanted to make the change from within and Ambedkar wanted

to make the changes by rejecting the system entirely5. Interestingly Gandhi raised

the question of Vivekanand and his spiritual guru “Ram Krishna Paramhans” as a

breaker of caste in his correspondence with Ambedkar and Ambedkar agreeing to

the same and recognizing the fact was of the view that Ram Krishna had not been

able to have a deep impact on Hindu society6. Interestingly Ambedkar who had

extensive knowledge of both contemporaries as well as both Hindu and Buddhist

scriptures chose not to utter a word about  Swami Vivekananda. In fact till today a

large section of the leftist intellectuals of the Dalit Bahujan movement are confused
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about how to deal with Vivekananda as to whether to  accept him or reject him7,

since in many ways he anticipated their ideology and pointed out the  pitfalls of

pushing their ideology without recognizing the results of the same.

The perceptions of Swami Vivekananda about the social, economic and

political state of India.

Swami Vivekananda is also interestingly a person whose philosophy and reading

of the conception of India, Hinduism and the people of India, is very much touched

with his experiences in the United States of America and the New World8, unlike

most of India’s other political philosophers like Mahatma Gandhi whose experience

of the west came from the British and or Britain.

Swami Vivekananda is a man in any ways engaged with the ideas which still haunt

us today. He is also a person who had traveled extensively across the world,

speaking about India. He is possibly the foremost person of his times who confronts

the question of caste, religion, minoritism, modernism, economics  and politics of

India and he brought a refreshing viewpoint to the same. He is articulate and very

clear and with his writings and sayings managed to set the agenda which is still

with us today.

Vivekananda is a radical traditionalist9. His version and interpretation of high religious

philosophy was also marked with a very specific political / economic outlook which

arose from his concern about the people of his country, or his co-religionists. His

vision is still relevant and broadly and startlingly still applicable in India today.

However he through out because of his curious predicament remained scrupulously

“apolitical” in that he always never took strong “political” stands against the

Government at that time, being the British, since he realized that his intention to

spread mass awareness would not be possible if the British became a hindrance to

the same10, yet his actual views and his sympathy for the goals of the Indian National

Congress was barely hidden, as may be apparent from an interview which he gave

to various of his disciples and followers.11 His trenchant views on Colonialism is

apparent in his essay titled “East and West”.12
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Interestingly his exploration of Hinduism and the condition of the people of India

leads him to two broad presumptions, one that religion cannot be given on an

empty stomach and two, the poor of India or as he would like to term the “Sudra”

should be awakened. This has lead to attempts by socialists and communists to

appropriate the legacy of Swami Vivekananda. However Vivekananda was clearly

and completely against formal rigid equality though he did claim to be a socialist in

a very colloquial sense13 Vivekananda recognized clearly, that for a society to work

in the long run, man had to be given the opportunity to excel and make money …

and he has memorably and famously equalized the Grihasta ( householder ) making

money with an anchorite ( sadhu) praying in his cell14.

Vivekananda believed that the conception of caste was present in every society of

the world, however in India it was the responsibility of those at the top of the pyramid

in India, namely the Brahmin to raise those who are lower than him.15. He believed

the caste system to be one of the greatest social systems possible but in his own

words “that through unavoidable defects, foreign persecutions, and, above all, the

monumental ignorance and pride of many Brahmins who do not deserve the name,

have thwarted in many ways, the legitimate fructification of this most glorious Indian

institution”.16 In fact Vivekananda was of the view that the institution of caste was

the most effective resistance which allowed India to defend it against invaders17

and the objective should be to raise the lower classes to higher class to

Brahminhood.

Vivekananda had a very striking analysis of time and societies, he believed that

societies have preponderance of qualities where sometimes either the Brahmin,

Kshatriya, Vaisya or Sudra values predominate, all such societies have their

advantages and their disadvantages. He also strongly believed that all societies

moved in cycles of one age followed by the other.18

He antedates Gandhi’s thinking on non violence19 his view being  non violence and

passive resistance is an action by the very brave and should not be an excuse by

the weak, almost to the very specifics echoed by Mahatma Gandhi to justify passive
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resistance as a means of political action. He talks about democracy and self rule

and the need to be rational in the application of our history and culture but he was

skeptical of the rule of the majority20. He vehemently opposes the Aryan invasion

theory ( both on the grounds that it is not sound and on the ground that India is a

composite entity )21 and promotes the cause of the Shudra and the untouchable22.

Vivekananda was extremely perceptive of the problems of the “untouchable

community “in India and his criticism was trenchant on Brahminism in that regard23.

He is the originator of the word “Dalit”, a word to be used for the pariahs, since it is

a direct translation from the word “suppressed” to describe the situation of the

“pariahs” of his time.24Interestingly he realized as well that the only way to destroy

the caste system in India was through “free market”25.

Vivekananda is unique in that he is neither in thrall of the past, nor is he willing to

discard everything from it. He says clearly that India needs to learn from the west

26but he is worried that westernization should not sweep everything that is worthy

and good in India 27.Gandhi himself realized that though Vivekananda looked to

the past for inspiration he did not want to replicate the past 28.In that way he is the

“middle path” between Gandhi and Ambedkar,and therefore reflective of the true

Indian mean in society.

Swami Vivekananda’s reading both on modern and ancient texts is vast and his

capability of drawing apt practical lessons from them is unparalleled.

In relation to the question of religion, it is striking that what Vivekananda had to

say, he was clearly pro religion and was of the view that what was behind what

goes as ill effects of religion was not due to religion per se, but the politics behind

religion. In a most interesting paragraph he states the dilemma of the intermixture

of religion and politics and the pitfalls that arise as a result. He was of the specific

view that religion“ is neither talk nor theory nor intellectual consent”.29 However

presciently he was extremely specific and clear that in India religion is integral and

possibly the key element to public life30 and even if you have to explain politics you

have to do it through religion.31
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Most interestingly Vivekananda was very clear that the greatest challenge in India

was to assimilate all the constituents of India,  however he was also clear that

attempts to use force to enforce a common culture would fail as would attempts to

impose a common language however a laudable objective it may be32.

His perception of monotheism as indeed of absolutism remains extremely perceptive

“Monotheism like absolute monarchy is quick in executing orders, and a great

centralization of force, but it grows no farther, and it’s worst feature is it’s cruelty

and persecution. All nations coming within it’s influence perish very soon after a

flaring up of a few years.”33.The solution he suggests is something which is still

reflected in the words of the Supreme Court of India and the great cliché repeated

ad hominem by the Indian state “,da lr~ foçk% cgq/kk onfUr,da lr~ foçk% cgq/kk onfUr,da lr~ foçk% cgq/kk onfUr,da lr~ foçk% cgq/kk onfUr,da lr~ foçk% cgq/kk onfUr” (Ekam Sadvipra Bahuda

Vadanti) which he said was the keynote to everything which has succeeded,and

the keystone of the arch.34

In the present tumultuous times therefore he stands as an inspiration of a very

unique philosophy which is not inward looking yet very proud of being what it is. He

is the person who puts the markers which comprise the clear boundaries of modern

popular Hinduism as well modern Indian nationalism. He also recognizes the

economics of  his age and the impact on India.

Vivekananda and the Ideals of the Indian state

The question here is what sort of an Indian state would Swami Vivekananda have

envisaged? It is a difficult to answer since Swami Vivekananda deliberately kept

out of politics and consciously so. Yet, we can surmise some of the broad outlines

that he would have looked forward to. I no doubt realize that my guess is as good

as anyone else’s as to what sort of a grundnorm Vivekananda would have wanted,

but for the sake of the present article I am putting forward my thoughts.

One thing is certain he would have definitely wanted a more equal society, both in

economic terms as well as in social terms, that much is clearly apparent from his

writings35. But as he was wont to say that he was not against inequality per se as it
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was the nature of things, but he was against “privilege”.36It would seem however

he would not have wanted a state under a planned economy, he was clearly of the

view that the duty of a Grihasta was to create and distribute wealth. He perhaps

would have focused the constitution on the Grihasta and the family and put on

them the onus of creating and distributing wealth in the society. He would have

perhaps wanted the rich to be more integrated in the development of the society 37.

It seems he wanted a strong independent Indian state, a state which used it’s

mechanism to help the poor. He always said that he would not be against modern

technology if it was for the benefit of the poor38, which was very unlike Mahatma

Gandhi’s stand on modern technology and civilization in his famous work

“Hind Swaraj”.

It is possible that he would have preferred a country which recognized the importance

of religion and the Hindu religion to the society 39but which would be based on the

eternal truth of “Ekam Sadvipra Bahuda Vadanti”, that is there is one truth and the

wise call it by many names …in other words genuine and deep tolerance for all

methods of worship.

Vivekananda would have wanted a country in which caste which is attached with

privilege did not exist and indeed saw the future of caste as we know it today

doomed 40, however he would have been definitely against war in the name of

caste consciousness and the annihilation of caste41. He saw the solution to India’s

problems not in the abolition of caste per se but in the ending of privileges and by

attempting to raise everyone to Brahminhood and not by bringing any one down42.

Vivekananda, was always a proponent of individual liberty and freedom, yet based

on Bharatiya tradition. He was also a democrat and was clearly against the rule of

kings.43 He was also quite skeptical of the rule of majority and in a fantastic paragraph

he clearly states that the danger of parliamentary democracy is that it becomes

hostage to business interests.44

Swamiji would have also possibly preferred Sanskrit as the national language for

all India45, though he was against the imposition of any specific language policy.
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However undoubtedly he would have wanted a strong resurgent India. An India

which would enjoy it’s rightful place in the world.However he would have wanted a

spiritual India and an India which has not forgotten it’s older culture and wisdom.

In the end if there could be an “ideology” of Swami Vivekananda ( though I am sure

he himself would have skeptical of any ideology) it can be said to be encapsulated

by oft quoted following quote which still haunts us today :

“O India! With this mere echoing of others, with this base imitation of others, with

this dependence on others this slavish weakness, this vile detestable cruelty —

wouldst thou, with these provisions only, scale the highest pinnacle of civilisation

and greatness? Wouldst thou attain, by means of thy disgraceful cowardice, that

freedom deserved only by the brave and the heroic? O India! Forget not that the

ideal of thy womanhood is Sita, Savitri, Damayanti; forget not that the God thou

worshippest is the great Ascetic of ascetics, the all-renouncing Shankara, the Lord

of Umâ; forget not that thy marriage, thy wealth, thy life are not for sense-pleasure,

are not for thy individual personal happiness; forget not that thou art born as a

sacrifice to the Mother’s altar; forget not that thy social order is but the reflex of the

Infinite Universal Motherhood; forget not that the lower classes, the ignorant, the

poor, the illiterate, the cobbler, the sweeper, are thy flesh and blood, thy brothers.

Thou brave one, be bold, take courage, be proud that thou art an Indian, and

proudly proclaim, “I am an Indian, every Indian is my brother.” Say, “The ignorant

Indian, the poor and destitute Indian, the Brahmin Indian, the Pariah Indian, is my

brother.” Thou, too, clad with but a rag round thy loins proudly proclaim at the top

of thy voice: “The Indian is my brother, the Indian is my life, India’s gods and

goddesses are my God. India’s society is the cradle of my infancy, the pleasure-

garden of my youth, the sacred heaven, the Varanasi of my old age.” Say, brother:

“The soil of India is my highest heaven, the good of India is my good,” and repeat

and pray day and night, “O Thou Lord of Gauri, O Thou Mother of the Universe,

vouchsafe manliness unto me! O Thou Mother of Strength, take away my weakness,

take away my unmanliness, and make me a Man!”46
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The Impact of Swami Vivekananda on Constitutional Interpretation by the

Supreme Court of India.

The impact of Swami Vivekananda on the political process and the ideology of the

country has been profound, some of the definitive socio-political cases of the

Supreme Court quotes Swami Vivekananda quite profusely.

The Court has used Vivekananda to interpret the Right to Equality and reservation

for the Scheduled Castes in  Akhil Bharatiya Soshit Karamchari Sangh (Rly.) v.

Union of India,47 by Justice Krishna Iyer.48.  The Court has also quoted Vivekananda

to justify the reservation given to Schedule Castes in State of Karnataka v. Appa

Balu Ingale 49 as well as to justify the reservation policy of Other Backward Castes

( OBCs) in the most famous Indra Sawhney v. Union of India50 ( also known as

the Reservation Case ). The Court has used it for the purpose of interpreting the

define what Education is under the Right to Education in P. A. Inamdar v. State of

Maharashtra51.

The Court has also delved into Swami Vivekananda’s philosophy in great detail

and depth to interpret the question of Article 30, that is the ambit of who is a minority

religion and therefore who is entitled to get protection of Article 30 as a religious

minority under the Constitution in Brahmachari Siddheshwar Sai v. State of West

Bengal52 The Supreme Courts observations on Swami Vivekananda and his

philosophy  and vision can itself be the basis for another article, but it should suffice

to say that the Court very aptly rejected the application of the Rama Krishna Mission

being the Mission founded by Swami Vivekananda himself to claim minority religious

status by saying that they were an integral part of the Hindu world view.

The Supreme Court in fact has relied on Swami Vivekananda to define what is

religion in Narayan Dikshitulu v. State of A.P.53

“ Interestingly the Court in Shastri Yagnapurudasji v. Muldas Punardas Vaishya54,

concluded that after the teachings of Ramakrishna and Vivekananda, “Hindu religion

flowered into its most attractive, progressive and dynamic form”



{ 14 }

The Court has used his philosophy to enunciate the need of the Courts to be

sensitive to injustice in Balbir Kaur v. Steel Authority of India55 and on the rights

and duties of teachers in Avinash Nagra v. Navodaya Vidyalaya Samiti56 as

indeed the nature and meaning, responsibility of being a citizen of India and the

duties of those in government in Schedule Castes and Scheduled Tribes Officers

Welfare Council v. State of U.P.57

The Court has relied on Swami Vivekananda to define Socialism in the Constitution

and the Welfare State and it’s inspiration in Murlidhar Dayandeo Kesekar

v.Vishwanath Pandu Barde58 and Dharwad Dist. Literate Daily Wages

Employees Association v. State of Karnataka.59

A quote from Vivekananda was also the first line in the famous judgment of Justice

Verma in Ismael Faruqui v. Union of India 60 (also known as the Babri Masjid

Judgement), when the Court refused to entertain the reference of the Union of

India as to the Bill relating to the Acquisition of Certain Areas in Ayodhya. In fact the

quote about Swami Vivekananda and Mahatma Gandhi being great Hindus their

teachings and life being example of great tolerance made out famously in

S.R.Bommai v. Union of India61, so as define the conception of Secularism in

India, being not antithetical to religion but of tolerance, is now an oft quoted almost

legal principle by the Court.

The Court has even relied on him in the famous Maneka Gandhi v. Union of

India62 to establish the right of freedom of movement being an integral part of the right

to life, and to interpret freedom of expression in State of U.P. v. Lalai Singh Yadav 63.

The Continuing Legacy of Swami Vivekananda

Vivekananda has been the source of inspiration of nearly every socially conscious

active political personality in modern India from Chakravarty Rajagopalachari, Rishi

Aurobindo Ghose, Netaji Subhas Chandra Bose, Mahatma Gandhi, Bhupendra

Nath Dutta, Indira Gandhi, M.S.Golwalkar onwards, they all have intimate

connections to the philosophy and ideology of Swami Vivekananda.
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He was come to signify Indian society’s attitude to the ideas of caste and

untouchability.Vivekananda’s call for awakening the Sudra and establishing Sudra

rule along with the duty of the so called upper castes to help uplift the Sudra is

almost the logical basis on which the present reservation system is argued and

predicated. Vivekananda’s call for protection and promotion of untouchables and

his actually calling them “suppressed” ( translated into the Hindi word Dalit) instead

of the various names that they were known as before is now part of Indian lexicon

His clear statement of the need to bring in the heart of Buddhism into the Brahminic

religion so as to have equity in society predates and is in some ways the precursor

to Ambedkar embracing Buddhism by opting out of Hinduism.

His statement of “Ekam Satvipra Bahuda Vadanti” is almost the boilerplate formula

of all arguments asking for religious toleration whether in the political space or in

the judicial arena. Vivekananda remains the inspiration for the welfare state

in India.

His ideas as to who is a Hindu, and what is a Hindu’s political and social obligations

are the now accepted interpretations as to how a Hindu views himself. The Hindu

today views the conception of caste, idol worship, service as a part of religious and

charitable obligation, and the unity within all the various strains and interpretations

of Hinduism, through the lens of Vivekananda.

The oft repeated fact of  the Hindu never conquering anyone by force comes inspired

and straight out of the famous Chicago Speech of Swami Vivekananda at the World

Parliament of  Religions.  His critique of conversion from Hinduism to other religions

is now echoed everyday, as does his argument that religion cannot be given on an

empty stomach and therefore it is important for Hindus to ensure that the need of

the deprived be met.

The modern Hindu, the political Hindu and the religious Hindu arises out of Swami

Vivekananda. He provides the arguments for both those who advocate religion as

inseparable from politics and those who advocate the state to stay away from

affairs of religion.
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Vivekananda remains the single most important ideologue of the idea of India as

we know it  and as it exists today presently.

Swami Vivekananda recognizes that neither can Indians become Europeans nor

should they want to become that under any circumstances and neither can they or

should they want to go back home to the past unconditionally. He advocates a path

combining the best of both Indian and Western, a path based on the single most

important criteria that every idea must be tested, a path which does not reject

Indian heritage as the Babasaheb does nor glorify it as the Mahatma does, but a

path based on equity, justice, fraternity but always based on the needs and objects of

the unique civilization of India.

  



{ 17 }

1 Parel, Anthony ; Gandhi Freedom and Self Rule ; Lexington Books ; New York ; 2000 ; page 76

2 Collected Works of Gandhi ; Vol 56 ; page 82.

3 “Collected Works of Mahatma Gandhi” ; Vol : 47 ; page 149.

4 This distinction is the most important distinction between Gandhi and Vivekananda : See :

Dharmpal’s interview on the distinction < http://www.samanvaya.com/dharampal/ > (03.01.2010)

5 Interestingly Swami Vivekananda noticed this problem of philosophers believing that caste was a

religious institution rather than a social institution. He said“ The Hindu must not give up his religion,

but must keep religion within its proper limits end give freedom to society to grow. All the reformers

in India made the serious mistake of holding religion accountable for all the horrors of priestcraft

and degeneration and went forth with to pull down the indestructible structure, and what was the

result? Failure! Beginning from Buddha down to Ram Mohan Roy, everyone made the mistake of

holding caste to be a religious institution and tried to pull down religion and caste all together, and

failed. But in spite of all the ravings of the priests, caste is simply a crystallised social institution,

which after doing its service  is now filling the atmosphere of India with its stench, and it can only

be removed by giving back to the people their lost social individuality. Every man born here knows

that he is a man. Every man born in India knows that he is a slave of society. Now, freedom is the

only condition of growth; take that off, the result is degeneration;  The Complete Works of Swami

Vivekananda ; Vol : 5; Advaitia Ashram ; Kolkata ; 2006 ; page 23

6 This is part of the famous book called “Annihilation of Caste” by Babasaheb Ambedkar, wherein

Mahatma Gandhi in his reply to the first article by Babasaheb Ambedkar titled “Annihilation of

Caste” titled “ A vindication of Caste”  mentions :  “In his able address, the learned Doctor has over

proved his case. Can a religion that was professed by Chaitanya, Jnyandeo, Tukaram, Tiruvailuvar,

Ramkrishna Paramahansa, Raja Ram Mohan Roy, Maharshi  Devendranath Tagore,

Vivekanand and host of others who might be easily mentioned, so utterly devoid of merit as is

made out in Dr. Ambedkar’s address ? A religion has to be judged not by it‘s worst specimens but

by the best it might have produced. For that and that alone can be used as the standard to aspire

to, if not to improve upon.”  To which Babasaheb replies in another article “The third point made by

the Mahatma is that a religion professed by Chaitanya, Jnyandeo, Tukaram, Tiruvalluvar, 

Rarnkrishna Paramahansa etc. cannot be devoid of merit as is made out by me and that a religion

has to be judged not by its worst specimens but by the best it might have produced. I agree with
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every word of this statement. But I do not quite understand what the Mahatma wishes to prove

thereby. That religion should be judged not by its worst specimens but by its best is true enough

but does it dispose of the matter ? I say it does not. The question still remains —why the worst

number so many and the best so few ? To my mind there are two conceivable answers to this

question : ( 1 ) That the worst by reason of some original perversity of theirs are morally

 uneducable and are therefore incapable of making the remotest approach to the religious ideal.

Or (2) That the religious ideal is a wholly wrong ideal which has given a wrong moral twist to the

lives of the many and that the best have become best in spite of the wrong ideal — in fact by

giving to the wrong twist a turn in the right direction. Of these two explanations I am not prepared

to accept the first and I am sure that even the Mahatma will not insist upon the contrary. To my

mind the second is the only logical and reasonable explanation unless the Mahatma has a third

alternative to explain why the worst are so many and the best so few. If the second is the only

explanation then obviously the argument of the Mahatma that a religion should be judged by its

best followers carries us nowhere except to pity the lot of the many who have gone wrong because

they have been made to worship wrong ideals. “<http://www.ambedkar.org/ambcd/

02.Annihilation%20of%20Caste.htm#a01> (14.12.09) Interesting to note that in his reply

Babasaheb either consciously or unconsciously forgets to mention Swami  Vivekananda mentioned

by Mahatma Gandhi, though being the great scholar that Babasaheb was it is impossible to believe

that he had not read Vivekananda.

7 Witness the  radical anti Hindu Dalit Bahujan scholar Kancha Illiah’s complete incomprehension

as to how to deal with Vivekananda and his ideology < http://www.ambedkar.org/News/hl/

Interview%20with.htm > ( 6.10.2009)

8 Swami Vivekananda traveled extensively in the USA and  his travels and experiences there

fundamentally changed his view of India and the world. He also traveled very extensively all over

the world, from France, Britain,Japan,China and Canada amongst various places, and this

sharpened his perception about India and the Hindu religion. His travel all over India before and

after his travel to the west as an ordinary itinerant monk as well as a famous religious prophet was

very extensive. He also had a vast reading of both contemporary social and political thought as

well as of Hindu scriptures in Sanskrit and was considered at his time to be a  prodigy. Coming

from the background of a traditional Hindu monk background being the chosen disciple of the

greatest Hindu mystic of his age Ram Krishna Paramhans, he could mix both the new and the

ancient with effortless ease.He was ideally placed to therefore to formulate the basis of both

Hinduism as we now know it as well as the India as we now see it .

9 “The Complete Works of Swami Vivekananda ; Vol : 5 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 365.
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10 “The Complete Works of Swami Vivekananda ; Vol : 6 ; Advaitia Ashram ; Kolkata ; 2006 ; page

406,426, 449.. Also See : Ibid : Vol. 5 ; page 46

11 “The Complete Works of Swami Vivekananda ; Vol : 5 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 199.

12 “The Complete Works of Swami Vivekananda ; Vol : 5 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 537.

13There is just a single letter in which Vivakananda refers to himself as a socialist. The fact that

Vivekananda was not too enamoured of socialism but conversationally referred to himself as a

“socialist” would be apparent from an exchange of his letters. Ibid ; Vol. 6 ; page 378 ( page 380)

“Letter dated 1.11.1896 to Miss Mary Hale” : “Human society is in turn governed by the four castes

— the priests, the soldiers, the traders, and the labourers. Each state has its glories as well as its

defects. When the priest (Brahmin) rules, there is a tremendous exclusiveness on hereditary

grounds; the persons of the priests and their descendants are hemmed in with all sorts of safeguards

— none but they have any knowledge — none but they have the right to impart that knowledge. Its

glory is that at this period is laid the foundation of sciences. The priests cultivate the mind, for

through the mind they govern.

The military (Kshatriya) rule is tyrannical and cruel, but they are not exclusive; and during that

period arts and social culture attain their height.

The commercial (Vaishya) rule comes next. It is awful in its silent crushing and blood-sucking

power. Its advantage is, as the trader himself goes everywhere, he is a good disseminator of

ideas collected during the two previous states. They are still less exclusive than the military, but

culture begins to decay. Last will come the labourer (Shudra) rule. Its advantages will be the

distribution of physical comforts — its disadvantages, (perhaps) the lowering of culture. There will

be a great distribution of ordinary education, but extraordinary geniuses will be less and less.

If it is possible to form a state in which the knowledge of the priest period, the culture of the

military, the distributive spirit of the commercial, and the ideal of equality of the last can all be kept

intact, minus their evils, it will be an deal state. But is it possible?

Yet the first three have had their day. Now is the time for the last — they must have it — none can

resist it. I do not know all the difficulties about the gold or silver standards (nobody seems to know

much as to that), but this much I see that the gold standard has been making the poor poorer, and

the rich richer. Bryan was right when he said, “We refuse to be crucified on a cross of gold.” The

silver standard will give the poor a better chance in this unequal fight. I am a socialist not because

I think it is a perfect system, but half a loaf is better than no bread.
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The other systems have been tried and found wanting. Let this one be tried — if for nothing

else, for the novelty of the thing. A redistribution of pain and pleasure is better than always

the same persons having pains and pleasures. The sum total of good and evil in the world

remains ever the same. The yoke will be lifted from shoulder to shoulder by new systems,

that is all.

Let every dog have his day in this miserable world, so that after this experience of so-called

happiness they may all come to the Lord and give up this vanity of a world and governments

and all other botherations.”

His actual thinking was explained in another letter to his brother disciple and the person most

responsible for practically applying  Vivekananda’s thoughts in practice Swami Akhandananda

dated 21.02.1900 where he is extremely specific as to how he wants his work to be carried out :

“Teach some boys and girls of the peasant classes the rudiments of learning and infuse a number

of ideas into their brains. Afterwards the peasants of each village will collect funds and have one

of these in their village. “  — One must raise oneself by one’s own exertions” —

this holds good in all spheres. We help them to help themselves. That they are supplying you with

your daily bread is a real bit of work done. The moment they will come to understand their own

condition and feel the necessity of help and improvement, know that your work is taking effect and

is in the right direction, while the little good that the moneyed classes, out of pity, do to the poor,

does not last, and ultimately it does nothing but harm to both parties.

The peasants and labouring classes are in a moribund condition, so what is needed is that

the moneyed people will only help them to regain their vitality, and nothing more. Then

leave the peasants and labourers to look to their own problem, to grapple with and solve it.

But then you must rake care not to set up class-strife between the poor peasants, the

labouring people, and wealthy classes. Make it a point not to abuse the moneyed classes.

“  — The wise man should achieve his own object.” “ Ibid.; vol 6 ; page 427

14  As Swami Vivekananda wrote in his famous book on “Karma Yoga”  “The householder is the

basis, the prop, of the whole society. He is the principal earner. The poor, the weak, the children

and the women who do not work — all live upon the householder; so there must be certain duties

that he has to perform, and these duties must make him feel strong to perform them, and not

make him think that he is doing things beneath his ideal. Therefore, if he has done something

weak, or has made some mistake, he must not say so in public; and if he is engaged in some

enterprise and knows he is sure to fail in it, he must not speak of it. Such self-exposure is not only

uncalled for, but also unnerves the man and makes him unfit for the performance of his legitimate

duties in life. At the same time, he must struggle hard to acquire these things — firstly, knowledge,

and secondly, wealth. It is his duty, and if he does not do his duty, he is nobody.
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A householder who does not struggle to get wealth is immoral. If he is lazy and content to

lead an idle life, he is immoral, because upon him depend hundreds. If he gets riches,

hundreds of others will be thereby supported..

If there were not in this city hundreds who had striven to become rich, and who had acquired

wealth, where would all this civilization, and these alms-houses and great houses be? Going

after wealth in such a case is not bad, because that wealth is for distribution. The

householder is the centre of life and society. It is a worship for him to acquire and spend

wealth nobly, for the householder who struggles to become rich by good means and for

good purposes is doing practically the same thing for the attainment of salvation as the

anchorite does in his cell when he is praying; for in them we see only the different aspects of

the same virtue of self-surrender and self-sacrifice prompted by the feeling of devotion to God

and to all that is His“; The Complete Works of Swami Vivekananda ; Vol : 1 ; Advaitia Ashram ;

Kolkata ; 2006 ; page 45

15 “The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ;

2006 ; page 299.

16 Ibid.

17 “The Complete Works of Swami Vivekananda ; Vol : 5 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 214-215.

18 “The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 449.

19 “The Complete Works of Swami Vivekananda ; Vol : 1 ; Advaitia Ashram ; Kolkata ; 2006 ; page

39, 406.

20 “The Complete Works of Swami Vivekananda ; Vol : 5 ; Advaitia Ashram ; Kolkata ; 2006 ; page

333 : Also See : “ The Complete Works of Swami Vivekananda ; Vol : 5 ; Advaitia Ashram ;

Kolkata ; 2006 ; page 461.

21 “The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 296-302.

22 “Alas! nobody thinks of the poor of this land. They are the backbone of the country, who by their

labour are producing food-these poor people, the sweepers and labourers, who if they stop work

for one day will create a panic in the town. But there is none to sympathise with them, none to

console them in their misery. Just see, for want of sympathy from the Hindus, thousands of Pariahs
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in Madras are turning Christians. Don’t think this is simply due to the pinch of hunger; it is because

they do not get any sympathy from us. We are day and night calling out to them, ‘Don’t touch us!

Don’t touch us!’ Is there any compassion or kindliness of heart in the country? Only a class of

‘Don’t-touchists’; kick such customs out! I sometimes feel the urge to break the barriers of ‘Don’t-

touchism’, to go at once and call out, ‘Come, all who are poor, miserable, wretched, and down-

trodden’, and to bring them all together in the name of Shri Ramakrishna. Unless they rise, the

Mother won’t awaken. We could not make any provision for food and clothes for these — what

have we done then? Alas! they know nothing of worldliness, and therefore even after working day

and night cannot provide themselves with food and clothes. Let us open their eyes. I see clear as

daylight that there is the one Brahman in all, in them and in me — one Shakti dwells in all. The

only difference is of manifestation. Unless the blood circulates over the whole body, has any

country risen at any time? If one limb is paralysed, then even with the other limbs whole, not much

can be done with that body — know this for certain.” The Complete Works of Swami Vivekananda

; Vol : 7 ; Advaitia Ashram ; Kolkata ; 2006 ; page 246.

23.” The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 175.

24 See Gandhi’s discussion about the pioneering work of Vivekananda and the coining of the word

“ Dalit” in the year 1927 wherein Gandhi for the first time endorses the word Dalit and specifically

attributes it to a  translation of Vivekananda’s use of the English word “suppressed” for the

untouchables ; Navajivan, 27-3-1927, Collected Works of Mahatma Gandhi ; Vol 38 ; page 240

25 “With the introduction of modern competition, see how caste is disappearing fast! No religion is

now necessary to kill it. The Brâhmana shopkeeper, shoemaker, and wine-distiller are common in

Northern India. And why? Because of competition. No man is prohibited from doing anything he

pleases for his livelihood under the present Government, and the result is neck and neck

competition, and thus thousands are seeking and finding the highest level they were born for,

instead of vegetating at the bottom.” The Complete Works of Swami Vivekananda ; Vol : 5 ;

Advaitia Ashram ; Kolkata ; 2006 ; page 23.

26 “ The Complete Works of Swami Vivekananda ; Vol : 3 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 273.

27Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ; page 406.;

Ibid Vol. 3 ; page 151., 172.

28Gandhi himself obliquely refers to this demarcation in Vivekananda in his article “Reason v.

Authority” ; Young India 26-09-1929. : vol 47 ; page 149, though Gandhi terms it as a contradiction,
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it is apparent that it was a consideration of what India really needed.In the long run, we can safely

say Vivekananda’s way seems to be way more practical and real today than of Gandhi’s vision.

29 “The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 125.

30 “The Complete Works of Swami Vivekananda ; Vol : 3 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 220-221

31 “The Complete Works of Swami Vivekananda ; Vol : 8 ; Advaitia Ashram ; Kolkata ; 2006 ; page 77

32 “The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 308-311.

33.”The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 310.

34 .”The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ; page

310; ibid. Vol 3 ; page 113, 187.

35 “A cloud of impenetrable darkness has at present equally enveloped us all. Now there is neither

firmness of purpose nor boldness of enterprise, neither courage of heart nor strength of mind,

neither aversion to maltreatments by others nor dislike for slavery, neither love in the heart nor

hope nor manliness; but what we have in India are only deep-rooted envy and strong antipathy

against one another, morbid desire to ruin by hook or by crook the weak, and to lick dog-like the

feet of the strong. Now the highest satisfaction consists in the display of wealth and power, devotion

in self-gratification, wisdom in the accumulation of transitory objects, Yoga in hideous diabolical

practices, work in the slavery of others, civilisation in base imitation of foreign nations, eloquence

in the use of abusive language, the merit of literature in extravagant flatteries of the rich or in the

diffusion of ghastly obscenities! What to speak separately of the distinct Shudra class of such a

land, where the whole population has virtually come down to the level of the Shudra? The Shudras

of countries other than India have become, it seems, a little awake; but they are wanting in proper

education and have only the mutual hatred of men of their own class — a trait common to Shudras.

What avails it if they greatly outnumber the other classes? That unity, by which ten men collect the

strength of a million, is yet far away from the Shudra; hence, according to the law of nature, the

Shudras invariably form the subject race.” The Complete Works of Swami Vivekananda ; Vol : 1 ;

Advaitia Ashram ; Kolkata ; 2006 ; page 467

36 “But what can be attained is elimination of privilege. That is really the work before the whole

world. In all social lives, there has been that one fight in every race and in every country. The



{ 24 }

difficulty is not that one body of men are naturally more intelligent than another, but whether this

body of men, because they have the advantage of intelligence, should take away even physical

enjoyment from those who do not possess that advantage. The fight is to destroy that privilege.

That some will be stronger physically than others, and will thus naturally be able to subdue or

defeat the weak, is a self-evident fact, but that because of this strength they should gather unto

themselves all the attainable happiness of this life, is not according to law, and the fight has been

against it. That some people, through natural aptitude, should be able to accumulate more

wealth than others, is natural: but that on account of this power to acquire wealth they

should tyrannize and ride roughshod over those who cannot acquire so much wealth, is

not a part of the law, and the fight has been against that. The enjoyment of advantage over

another is privilege, and throughout ages, the aim of morality has been its destruction. This is the

work which tends towards sameness, towards unity, without destroying variety.” The Complete

Works of Swami Vivekananda ; Vol : 1 ; Advaitia Ashram ; Kolkata ; 2006 ; page 435

37 “This idea of charity is going out of India; great men are becoming fewer and fewer. When I was

first learning English, I read an English story book in which there was a story about a dutiful boy

who had gone out to work and had given some of his money to his old mother, and this was

praised in three or four pages. What was that? No Hindu boy can ever understand the moral of

that story. Now I understand it when I hear the Western idea — every man for himself. And some

men take everything for themselves, and fathers and mothers and wives and children go to the

wall. That should never and nowhere be the ideal of the householder “The Complete Works of

Swami Vivekananda ; Vol : 1 ; Advaitia Ashram ; Kolkata ; 2006 ; page 61.

38 “We talk foolishly against material civilisation. The grapes are sour. Even taking all that foolishness

for granted, in all India there are, say, a hundred thousand really spiritual men and women. Now,

for the spiritualisation of these, must three hundred millions be sunk in savagery and starvation?

Why should any starve? ………….. Material civilization, nay, even luxury, is necessary to

create work for the poor. Bread! Bread! I do not believe in a God, who cannot give me bread

here, giving me eternal bliss in heaven! Pooh! India is to be raised, the poor are to be fed,

education is to be spread, and the evil of priestcraft is to be removed. No priestcraft, no social

tyranny! More bread, more opportunity for everybody! Our young fools organise meetings to

get more power from the English. They only laugh. None deserves liberty who is not ready

to give liberty. Suppose the English give over to you all the power. Why, the powers that be

then, will hold the people down, and let them not have it. Slaves want power to make slaves.”;

The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ; page 368.

39 “The Complete Works of Swami Vivekananda ; Vol : 3 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 314.



{ 25 }

40 “The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 467-471.

41 “The non-Brahmins also have been spending their energy in kindling the fire of caste hatred —

vain and useless to solve the problem — to which every non-Hindu is only too glad to throw on a

load of fuel.

Not a step forward can be made by these inter-caste quarrels, not one difficulty removed; only the

beneficent onward march of events would be thrown back, possibly for centuries, if the fire bursts

out into flames.”; The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ;

Kolkata ; 2006 ; page 300

42 “The Complete Works of Swami Vivekananda ; Vol : 3 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 293-296.

43 The Complete Works of Swami Vivekananda ; Vol : 4; Advaitia Ashram ; Kolkata ; 2006 ;

page 473-476.

44 “The Complete Works of Swami Vivekananda ; Vol : 5 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 463.

45 “The Complete Works of Swami Vivekananda ; Vol : 3 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 290-291.

46 The Complete Works of Swami Vivekananda ; Vol : 4 ; Advaitia Ashram ; Kolkata ; 2006 ;

page 479

47 (1981) 1 SCC 246

48In paragraph 78 and 79, Justice Iyer says :“Let us be sure of the social facts. Mark Twain cynically

remarked once: “Get your facts first, and then you can distort them as much as you please.” By

that token, let us scan the status of the SCs & STs, the result of reservations in habilitating them

into State services and the depressing impact on efficiency by supersession of meritorious seniors.

It is a fact of  our social history and a blot on our cultural heritage that 135 million men and women,

described as SCs & STs, have been suffering as “suppressed classes”, denied human dignity and

languishing as de facto bonded labour. They still are, in several places, “worse than the serf and

the slave” and “their social standard is lower than the social standard of ordinary human beings”

(Ambedkar). Tortured, violated and even murdered the saga of the SCs & STs is not only one of

economic exploitation but of social ostracism. Referring to the sorrows of the suppressed Shudras

(what I prefer to call the panchama proletariat) Swami Vivekananda demanded Shudra Raj and

refuted the incapability of the groaning untouchables:
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“Aye, Brahmins, if the Brahmin has more aptitude for learning on the ground of heredity than the

Pariah, spend no more money on the Brahmin’s education but spend all on the Pariah. Give to the

weak, for there all the gift is needed.... Our poor people, these downtrodden masses of India,

therefore, require to hear and to know what they really are. Aye, let every man and woman and

child, without respect of caste or birth, weakness and strength, hear and learn that behind the

strong and the weak, behind the high and the low, behind everyone, there is that Infinite Soul,

assuring that infinite possibility and the infinite capacity of all to become great and good. Let us

proclaim to every soul: ‘Arise, awake and stop not till the goal is reached’. Arise, awake! 626 “

To make democracy functional and the republic real the social and economic personality of these

backward - most sections had to be restored. From this angle, the ancient injustice on the Shudras

among the Shudras has to be liquidated by effective equalising measures. Power, material power,

is the key to socio-economic salvation and the State being the nidus of power, the framers of the

Constitution have made provision for representation of these weaker sections both in the legislature

and the executive.

491995 Supp (4) SCC 469 para 19

501992 Supp (3) SCC 217 para 14, 17

512005 (6) SCC 537 ; para 88

521995 (4) SCC 646

531996 (9) SCC 548 ; para 28, 39 : It is essential to note what the Supreme Court said in paragraph

39 : “Swami Vivekananda in his lecture on “Religion and Science“ incorporated in The Complete

Works (Vol. VI, 6th Edn.) had stated at p.81 thus: “Experience is the only source of knowledge. In

the world, religion is the only science where there is no surety, because it is not taught as a

science of experience. This should not be. There is always, however, a small group of men who

teach religion from experience. They are called mystics, and these mystics in every religion speak

the same tongue and teach the same truth. This is the real science of religion. As mathematics in

every part of the world does not differ, so the mystics do not differ. They are all similarly constituted

and similarly situated. Their experience is the same; and this becomes law.”In Vol. II, 9th Edn. at

p.432, Swamiji said that: “There are two worlds: the microcosm and the macrocosm, the internal

and the external. We get truth from both these by means of experience. The truth gathered from

internal experience is psychology, metaphysics and religion; from external experience, the physical

sciences. Now a perfect truth should be in harmony with experience in both these worlds. The

microcosm must bear testimony to the macrocosm and the macrocosm to the microcosm; physical

truth must have its counterpart in the internal world, and internal world must have its verification
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outside;”Swami Vivekananda in his The Complete Works, Vol. 1, 11th Edn. at p.366 said that:

“The foundations have all been undermined; and the modern man, whatever he may say in public,

knows in the privacy of his heart that he can no more ‘believe’, believing because it is written in

certain books, believing because people like him to believe, the modern man knows it to be

impossible for him. There are, of course, a number of people who seem to acquiesce in the so-

called popular faith but we also know for certain that they do not think. Their idea of belief may be

better translated as ‘non-thinking carelessness’. This fight cannot last much longer without breaking

to pieces all the buildings of religion.

*  *  *

Is religion to justify itself by the discoveries of reason, through which every other science justified

itself? Are the same methods of investigation, which we apply to sciences and knowledge outside,

to be applied to the science of religion? In my opinion this must be so, and I am also of opinion

that the sooner it is done the better. If a religion is destroyed by such investigation, it was then all

the time useless, unworthy superstition; and the sooner it goes the better. I am thoroughly convinced

that its destruction would be the best thing that could happen. All that is dross will be taken off, no

doubt, but the essential parts of religion will emerge triumphant out of this investigation. Not only

will it be made scientific — as scientific, at least, as any of the conclusions of physics or chemistry

— but will have greater strength, because physics or chemistry has not internal mandate to vouch

for its truth, which religion has.”Swami Vivekananda in his The Complete Works, Vol. VI, 6th Edn.

at p.81 said that: “Religion deals with the truths of the metaphysical world just as chemistry and

the other natural sciences deal with the truth of the physical world. The book one must read to

learn chemistry is the book of (external) nature. The book from which to learn religion is your own

mind and heart. The sage is often ignorant of physical science because he reads the wrong book

— the book within; and the scientist is too often ignorant of religion because he, too, reads the

wrong book —the book without. Is religion to justify itself by the discoveries of reason, through

which every other science justified itself? Are the same methods of investigation, which we apply

to sciences and knowledge outside, to be applied to the science of religion? In my opinion this

must be so, and I am also of opinion that the sooner it is done the better. If a religion is destroyed

by such investigation, it was then all the time useless, unworthy superstition; and the sooner it

goes the better. I am thoroughly convinced that its destruction would be the best thing that could

happen. All that is dross will be taken off, no doubt, but the essential parts of religion will emerge

triumphant out of this investigation. Not only will it be made scientific — as scientific, at least, as

any of the conclusions of physics or chemistry — but will have greater strength, because physics

or chemistry has not internal mandate to vouch for its truth, which religion has.”

Swami Vivekananda in his The Complete Works, Vol. VI, 6th Edn. at p.81 said that:

“Religion deals with the truths of the metaphysical world just as chemistry and the other natural

sciences deal with the truth of the physical world. The book one must read to learn chemistry is

the book of (external) nature. The book from which to learn religion is your own mind and heart.
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The sage is often ignorant of physical science because he reads the wrong book — the book

within; and the scientist is too often ignorant of religion because he, too, reads the wrong book —

the book without.

Again in his The Complete Works, (Vol. V, 8th Edn.) pp.192-93, he says that:

“The basis of all systems, social or political, rests upon the goodness of men. No nation is greater

or good because Parliament enacts this or that, but because its men are great and good.... Religion

goes to the root of the matter. If it is right, all is right.... One must admit that law, government,

politics are phases not final in any way. There is a goal beyond them where law is not needed....

All great masters teach the same thing. Christ saw that the basis is not law, that morality and

purity are the only strength.”

54AIR 1966 SC 1119.; para 37

552000 (6) SCC 493 ; para 8

561997 (2) SCC 534 ; para 10

571997 (1) SCC 701 ; paras  14 -18.

581995 Supp (2) SCC 549 ; para 3

591990 (2) SCC 396

601994 (6) SCC 360 ; para 1.

611994 (3) SCC 1 ; para 182.

621978 (1) SCC 248 ; para 72

631976 (40 SCC 213 ; para 16





t is not a matter of doubt that Swami Vivekananda

had a profound effect on the idea of nation building

in India. In many ways Swami Vivekananda has given

and continues to give direction to those who want to

actively be engaged with India and more importantly

it’s people.

Swami Vivekananda is a man in many ways engaged

with the ideas which still haunt us today. He is also a

person who had traveled extensively across the world,

speaking about India. He is possibly the foremost

person of his times who confronts the question of

caste, religion, minorityism, modernism, economics

and politics of India and he brought a refreshing

viewpoint to the same. He is articulate and very clear

and with his writings and sayings managed to set

the agenda which is still with us today as Nationalists.

Vivekananda was a radical for his times. His version

and interpretation of high religious philosophy was

also marked with a very specific political / economic
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outlook which arose from his concern about the people of his country, or his co-

religionists.

Interestingly this leads him to two broad presumptions, one that religion cannot be

given on an empty stomach and two, the poor of India or as he would like to term

the “sudra” should be awakened. This has lead to attempts by socialists and

communists to appropriate the legacy of Swami Vivekananda. However

Vivekananda was clearly and completely against formal rigid equality though he

did claim to be a socialist in a very colloquial sense1. Vivekananda recognized

clearly that for a society to work in the long run, man had to be given the opportunity

to excel and make money … and he has memorably and famously equalized the

Grihasta making money with an anchorite ( sadhu) praying in his cell.

His political vision or lack thereof, seems to arise from the fact that during his time,

it was impossible for anyone to take on a political role without taking on the British

and thereby endangering the extensive socio-economic and crypto political work

that Vivekananda was involved in doing.

He seems to be the first person to have discovered the link with what is today

known in India “caste is class” theory and also to have seen that such was not a

perfect formulation. His vision of combining and reading caste and class together

is even by today’s standard extremely radical and innovative.

The present article is an attempt to bring out the real Swami Vivekananda as an

economic and political visionary. His role as a tremendous social reformer and a

great religious saint is undisputed however what is underplayed is that he is possibly

the only other person pan Indian ideologue besides Mahatma Gandhi and

Babasaheb Ambedkar who articulates a vision for India, which is coherent and

relevant. However he is unique in that he is neither in thrall of the past, nor is he

willing to discard everything from it. In the present tumultuous times therefore he

stands as an inspiration of a very unique Swadeshi philosophy which is not inward

looking yet very proud of being what it is.
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The Economic Philosophy of Swami Vivekananda

His most influential book which lays down the core of Vivekananda’s economic

philosophy is his “ Karma Yoga”2. He says :

“The householder is the basis, the prop, of the whole society. He is the principal

earner. The poor, the weak, the children and the women who do not work — all live

upon the householder; so there must be certain duties that he has to perform, and

these duties must make him feel strong to perform them, and not make him think

that he is doing things beneath his ideal. Therefore, if he has done something

weak, or has made some mistake, he must not say so in public; and if he is engaged

in some enterprise and knows he is sure to fail in it, he must not speak of it. Such

self-exposure is not only uncalled for, but also unnerves the man and makes him

unfit for the performance of his legitimate duties in life. At the same time, he must

struggle hard to acquire these things — firstly, knowledge and secondly, wealth. It

is his duty, and if he does not do his duty, he is nobody. A householder who does

not struggle to get wealth is immoral. If he is lazy and content to lead an idle

life, he is immoral, because upon him depend hundreds. If he gets riches,

hundreds of others will be thereby supported.

If there were not in this city hundreds who had striven to become rich, and who had

acquired wealth, where would all this civilization, and these alms-houses and great

houses be?

Going after wealth in such a case is not bad, because that wealth is for

distribution. The householder is the centre of life and society. It is a worship

for him to acquire and spend wealth nobly, for the householder who struggles

to become rich by good means and for good purposes is doing practically

the same thing for the attainment of salvation as the anchorite does in his

cell when he is praying; for in them we see only the different aspects of the same

virtue of self-surrender and self-sacrifice prompted by the feeling of devotion to

God and to all that is His.”3
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Interestingly he inserts a subsequent caveat in the next chapter :

 “This idea of charity is going out of India; great men are becoming fewer and

fewer. When I was first learning English, I read an English story book in which

there was a story about a dutiful boy who had gone out to work and had given

some of his money to his old mother, and this was praised in three or four pages.

What was that? No Hindu boy can ever understand the moral of that story. Now I

understand it when I hear the Western idea — every man for himself. And some

men take everything for themselves, and fathers and mothers and wives and children

go to the wall. That should never and nowhere be the ideal of the householder.”4

Vivekananda is very clear that the householders obligation includes charity and

the purpose why the householder gathers wealth is to distribute it :

“Do you ask anything from your children in return for what you have given them? It

is your duty to work for them, and there the matter ends. In whatever you do for a

particular person, a city, or a state, assume the same attitude towards it as you

have towards your children — expect nothing in return. If you can invariably take

the position of a giver, in which everything given by you is a free offering to the

world, without any thought of return, then will your work bring you no attachment.

Attachment comes only where we expect a return.”5

Most importantly, Vivekananda was not a rigid adherent of equality of all, infact he

was greatly skeptical of the idea and it’s excesses were not unknown to him, however

he was of the view that the forces of equality were necessary to balance the forces

of inequality :

“The next idea we take up is the idea of equality. These millennium ideas have

been great motive powers to work. Many religions preach this as an element in

them — that God is coming to rule the universe, and that then there will be no

difference at all in conditions. The people who preach this doctrine are mere fanatics,

and fanatics are indeed the sincerest of mankind. Christianity was preached just

on the basis of the fascination of this fanaticism, and that is what made it so attractive



{ 33 }

to the Greek and the Roman slaves. They believed that under the millennial religion

there would be no more slavery, that there would be plenty to eat and drink; and,

therefore, they flocked round the Christian standard. Those who preached the idea

first were of course ignorant fanatics, but very sincere. In modern times this

millennial aspiration takes the form of equality — of liberty, equality, and

fraternity. This is also fanaticism. True equality has never been and never

can be on earth. How can we all be equal here? This impossible kind of

equality implies total death. What makes this world what it is? Lost balance. In

the primal state, which is called chaos, there is perfect balance. How do all the

formative forces of the universe come then? By struggling, competition, conflict.

Suppose that all the particles of matter were held in equilibrium, would there be

then any process of creation? We know from science that it is impossible. Disturb

a sheet of water, and there you find every particle of the water trying to become

calm again, one rushing against the other; and in the same way all the phenomena

which we call the universe — all things therein — are struggling to get back to the

state of perfect balance. Again a disturbance comes, and again we have combination

and creation. Inequality is the very basis of creation. At the same time the forces

struggling to obtain equality are as much a necessity of creation as those which

destroy it.

Absolute equality, that which means a perfect balance of all the struggling forces in

all the planes, can never be in this world. Before you attain that state, the world will

have become quite unfit for any kind of life, and no one will be there. We find,

therefore, that all these ideas of the millennium and of absolute equality are not

only impossible but also that, if we try to carry them out, they will lead us surely

enough to the day of destruction. What makes the difference between man and

man? It is largely the difference in the brain. Nowadays no one but a lunatic will say

that we are all born with the same brain power. We come into the world with unequal

endowments; we come as greater men or as lesser men, and there is no getting

away from that pre-natally determined condition. The American Indians were in

this country for thousands of years, and a few handfuls of your ancestors came to
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their land. What difference they have caused in the appearance of the country!

Why did not the Indians make improvements and build cities, if all were equal?

With your ancestors a different sort of brain power came into the land, different

bundles of past impressions came, and they worked out and manifested themselves.

Absolute non-differentiation is death. So long as this world lasts, differentiation

there will and must be, and the millennium of perfect equality will come only when

a cycle of creation comes to its end. Before that, equality cannot be. Yet this idea

of realising the millennium is a great motive power. Just as inequality is necessary

for creation itself, so the struggle to limit it is also necessary. If there were no

struggle to become free and get back to God, there would be no creation either. It

is the difference between these two forces that determines the nature of the motives

of men. There will always be these motives to work, some tending towards bondage

and others towards freedom.”6

However in his work “Privilege”7 he came down against the exploitation of the

underprivileged to the extent that their very existence is threatened :

“Therefore the absolute sameness of conditions, if that be the aim of ethics, appears

to be impossible. That all men should be the same, could never be, however we

might try. Men will be born differentiated; some will have more power than others;

some will have natural capacities, others not; some will have perfect bodies, others

not. We can never stop that. At the same time ring in our ears the wonderful words

of morality proclaimed by various teachers: “Thus, seeing the same God equally

present in all, the sage does not injure Self by the Self, and thus reaches the

highest goal. Even in this life they have conquered relative existence whose minds

are firmly fixed on this sameness; for God is pure, and God is the same to all.

Therefore such are said to be living in God.” We cannot deny that this is the real

idea; yet at the same time comes the difficulty that the sameness as regards external

forms and position can never be attained.

But what can be attained is elimination of privilege. That is really the work before

the whole world. In all social lives, there has been that one fight in every race and
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in every country. The difficulty is not that one body of men are naturally more

intelligent than another, but whether this body of men, because they have the

advantage of intelligence, should take away even physical enjoyment from those

who do not possess that advantage. The fight is to destroy that privilege. That

some will be stronger physically than others, and will thus naturally be able to

subdue or defeat the weak, is a self-evident fact, but that because of this strength

they should gather unto themselves all the attainable happiness of this life, is not

according to law, and the fight has been against it. That some people, through

natural aptitude, should be able to accumulate more wealth than others, is

natural: but that on account of this power to acquire wealth they should

tyrannize and ride roughshod over those who cannot acquire so much wealth,

is not a part of the law, and the fight has been against that. The enjoyment of

advantage over another is privilege, and throughout ages, the aim of morality has

been its destruction. This is the work which tends towards sameness, towards

unity, without destroying variety.”

 Vivekananda was a spiritualist, but he realized that without “materialism” spirituality

cannot exist. He wonderfully stated in a letter to Alusinga Perumal titled “ My Brave

Boys” in the year 1894

“We talk foolishly against material civilisation. The grapes are sour. Even taking all

that foolishness for granted, in all India there are, say, a hundred thousand really

spiritual men and women. Now, for the spiritualisation of these, must three hundred

millions be sunk in savagery and starvation? Why should any starve? …………..

Material civilization, nay, even luxury, is necessary to create work for the

poor. Bread! Bread! I do not believe in a God, who cannot give me bread

here, giving me eternal bliss in heaven! Pooh! India is to be raised, the poor are

to be fed, education is to be spread, and the evil of priestcraft is to be removed. No

priestcraft, no social tyranny! More bread, more opportunity for everybody! Our

young fools organise meetings to get more power from the English. They

only laugh. None deserves liberty who is not ready to give liberty. Suppose

the English give over to you all the power. Why, the powers that be then, will
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hold the people down, and let them not have it. Slaves want power to

make slaves.”8

Interestingly Vivekananda has his own very original analysis of the history of

civilization and it is here that he is the most interesting and the most stirring. The

piece de resistance of the theory is his article “Modern India”9 written in the year

1899. It is a brilliant piece and should be read separately and independently, because

it is highly multilayered and brilliant. In this article Vivekananda analyses “Human

History”. It could be read in a manner as his social, political and economic manifesto.

He analysed history saying that India’s history could be read in stages, the first

where the Brahman ( the priest) was dominant and it had it’s advantages and

disadvantages, and from it’s disadvantages sprung the next stage that of the

Kshatriya ( or the king ), from where sprung the present age of the “Vaishya” and it

is here that he gives the most stirring of the passages, and he ends up by predicting

an age of the “Shudra”. Interestingly the conflict and the change of ages in India he

says has always happened through religion as religion is the truest manifestation

of the societal thinking of India. Being such an important piece in his philosophy it

is important that a number of parts of the essay be quoted :

On his theory of cyclical ages of caste and individual qualities :

“According to the prevalence, in greater or lesser degree, of the three qualities of

Sattva, Rajas, and Tamas in man, the four castes, the Brahmin, Kshatriya, Vaishya,

and Shudra, are everywhere present at all times, in all civilised societies. By the

mighty hand of time, their number and power also vary at different times in regard

to different countries. In some countries the numerical strength or influence of one

of these castes may preponderate over another; at some period, one of the classes

may be more powerful than the rest. But from a careful study of the history of the

world, it appears that in conformity to the law of nature the four castes, the Brahmin,

Kshatriya, Vaishya, and Shudra do, in every society, one after another in succession,

govern the world.”10

On the present age dominated by the Vaishyas (here he equates the Vaishyas with
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the British since he states that the British are not representatives of power like the

Kshatriyas but of trade like the Vaishyas  ….but it seems that it is applicable even

to the present age much after independence and the departure of the British

…showing further that Vaishya is not just a group of people, it is as indeed as

Vivekananda said an ethos of a period of time in history) :

“As in the ancient days the priestly power, in spite of its long-continued struggle,

was subdued by the more powerful royal power, so, in modern times, before the

violent blow of the newly-risen Vaishya power, many a kingly crown has to kiss the

ground, many a sceptre is for ever broken to pieces. Only those few thrones which

are allowed still to exercise some power in some of the civilised countries and

make a display of their royal pomp and grandeur are all maintained solely by the

vast hordes of wealth of these Vaishya communities — the dealers in salt, oil,

sugar, and wine — and kept up as a magnificent and an imposing front and as a

means of glorification to the really governing body behind, the Vaishyas.”11

And then the benefits of the age of the Vaishya :

“As during the supremacy of the Brahmin and the Kshatriya, there is a centralization

of learning and advancement of civilization, so the result of the supremacy of the

Vaishya is accumulation of wealth. The power of the Vaishya lies in the possession

of that coin, the charm of whose clinking sound works with an irresistible fascination

on the minds of the four castes. The Vaishya is always in fear lest the Brahmin

swindles him out of this, his only possession, and lest the Kshatriya usurps it by

virtue of his superior strength of arms. For self-preservation, the Vaishyas as a

body are, therefore, of one mind. The Vaishya commands the money; the exorbitant

interest that he can exact for its use by others, as with a lash in his hand, is his

powerful weapon which strikes terror in the heart of all. By the power of his money,

he is always busy curbing the royal power. That the royal power may not anyhow

stand in the way of the inflow of his riches, the merchant is ever watchful. But, for

all that, he has never the least wish that the power should pass on from the kingly

to the Shudra class.
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To what country does not the merchant go? Though himself ignorant, he carries on

his trade and transplants the learning, wisdom, art, and science of one country to

another. The wisdom, civilization, and arts that accumulated in the heart of the

social body during the Brahmin and the Kshatriya supremacies are being diffused

in all directions by the arteries of commerce to the different market-places of the

Vaishya. But for the rising of this Vaishya power, who would have carried today the

culture, learning, acquirements, and articles of food and luxury of one end of the

world to the other?”12

He then goes on to narrate the darkness of the present age :

“A cloud of impenetrable darkness has at present equally enveloped us all. Now

there is neither firmness of purpose nor boldness of enterprise, neither courage of

heart nor strength of mind, neither aversion to maltreatments by others nor dislike

for slavery, neither love in the heart nor hope nor manliness; but what we have in

India are only deep-rooted envy and strong antipathy against one another, morbid

desire to ruin by hook or by crook the weak, and to lick dog-like the feet of the

strong. Now the highest satisfaction consists in the display of wealth and power,

devotion in self-gratification, wisdom in the accumulation of transitory objects, Yoga

in hideous diabolical practices, work in the slavery of others, civilisation in base

imitation of foreign nations, eloquence in the use of abusive language, the merit of

literature in extravagant flatteries of the rich or in the diffusion of ghastly obscenities!

What to speak separately of the distinct Shudra class of such a land, where the

whole population has virtually come down to the level of the Shudra? The Shudras

of countries other than India have become, it seems, a little awake; but they are

wanting in proper education and have only the mutual hatred of men of their own

class — a trait common to Shudras.

What avails it if they greatly outnumber the other classes? That unity, by which ten

men collect the strength of a million, is yet far away from the Shudra; hence,

according to the law of nature, the Shudras invariably form the subject race.”13

Then comes the most famous passage of the awakening “Shudra”. Interestingly
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he is possibly the first person who attacks the isolation of the actual “Shudra”

caste in India14 :

“Yet, a time will come when there will be the rising of the Shudra class, with their

Shudra-hood; that is to say, not like that as at present when the Shudras are

becoming great by acquiring the characteristic qualities of the Vaishya or the

Kshatriya, but a time will come when the Shudras of every country, with their inborn

Shudra nature and habits — not becoming in essence Vaishya or Kshatriya, but

remaining as Shudras — will gain absolute supremacy in every society. The first

glow of the dawn of this new power has already begun to break slowly upon the

Western world, and the thoughtful are at their wits’ end to reflect upon the final

issue of this fresh phenomenon. Socialism, Anarchism, Nihilism,* and other like

sects are the vanguard of the social revolution that is to follow.”15

And the clash with the west and the awakening of India :

“It has been said before that India is slowly awakening through her friction with the

outside nations; and as the result of this little awakening, is the appearance, to a

certain extent, of free and independent thought in modern India. On one side is

modern Western science, dazzling the eyes with the brilliancy of myriad suns and

driving in the chariot of hard and fast facts collected by the application of tangible

powers direct in their incision, on the other are the hopeful and strengthening

traditions of her ancient forefathers, in the days when she was at the zenith of her

glory — traditions that have been brought out of the pages of her history by the

great sages of her own land and outside, that run for numberless years and centuries

through her every vein with the quickening of life drawn from universal love —

traditions that reveal unsurpassed valour, superhuman genius, and supreme

spirituality, which are the envy of the gods — these inspire her with future hopes.

On one side, rank materialism, plenitude of fortune, accumulation of gigantic power,

and intense sense-pursuits have, through foreign literature, caused a tremendous

stir; on the other, through the confounding din of all these discordant sounds, she

hears, in low yet unmistakable accents, the heart-rending cries of her ancient gods,
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cutting her to the quick. There lie before her various strange luxuries introduced

from the West — celestial drinks, costly well-served food, splendid apparel,

magnificent palaces, new modes of conveyance, new manners, new fashions

dressed in which moves about the well-educated girl in shameless freedom — all

these are arousing unfelt desires. Again, the scene changes, and in its place appear,

with stern presence, Sitâ, Sâvitri, austere religious vows, fastings, the forest retreat,

the matted locks and orange garb of the semi-naked Sannyasin, Samâdhi and the

search after the Self. On one side is the independence of Western societies based

on self-interest; on the other is the extreme self-sacrifice of the Aryan society. In

this violent conflict, is it strange that Indian society should be tossed up and down?

Of the West, the goal is individual independence, the language [is] money-making

education, the means [is] politics of India, the goal is Mukti, the language [is] the

Veda, [and] the means [is] renunciation. For a time, Modern India thinks, as it were

- I am ruining this worldly life of mine in vain expectation of uncertain spiritual

welfare hereafter which has spread its fascination over one; and again, lo! spellbound

she listens —  —”Here, in this world of death

and change, O man, where is thy happiness?” 16

He ends off with that famous invocation, which rivals any other political slogan in

India in it’s brilliant rhetoric and call to action :

“O India! With this mere echoing of others, with this base imitation of others, with

this dependence on others this slavish weakness, this vile detestable cruelty —

wouldst thou, with these provisions only, scale the highest pinnacle of civilisation

and greatness? Wouldst thou attain, by means of thy disgraceful cowardice, that

freedom deserved only by the brave and the heroic? O India! Forget not that the

ideal of thy womanhood is Sita, Savitri, Damayanti; forget not that the God thou

worshippest is the great Ascetic of ascetics, the all-renouncing Shankara, the Lord

of Umâ; forget not that thy marriage, thy wealth, thy life are not for sense-pleasure,

are not for thy individual personal happiness; forget not that thou art born as a

sacrifice to the Mother’s altar; forget not that thy social order is but the reflex of the

Infinite Universal Motherhood; forget not that the lower classes, the ignorant, the
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poor, the illiterate, the cobbler, the sweeper, are thy flesh and blood, thy brothers.

Thou brave one, be bold, take courage, be proud that thou art an Indian, and

proudly proclaim, “I am an Indian, every Indian is my brother.” Say, “The ignorant

Indian, the poor and destitute Indian, the Brahmin Indian, the Pariah Indian, is my

brother.” Thou, too, clad with but a rag round thy loins proudly proclaim at the top

of thy voice: “The Indian is my brother, the Indian is my life, India’s gods and

goddesses are my God. India’s society is the cradle of my infancy, the pleasure-

garden of my youth, the sacred heaven, the Varanasi of my old age.” Say, brother:

“The soil of India is my highest heaven, the good of India is my good,” and repeat

and pray day and night, “O Thou Lord of Gauri, O Thou Mother of the Universe,

vouchsafe manliness unto me! O Thou Mother of Strength, take away my weakness,

take away my unmanliness, and make me a Man!”17

However the fact that he understood the importance of modern technology and

science and how important that was to India, was apparent from a conversation

which he had with his disciple in the year 1899 18:

“Laziness, meanness, and hypocrisy have covered the whole length and breadth

of the country. Can an intelligent man look on all this and remain quiet? Does it not

bring tears to the eyes? Madras, Bombay, Punjab, Bengal — whichever way I look,

I see no signs of life. You are thinking yourselves highly educated. What nonsense

have you learnt? Getting by heart the thoughts of others in a foreign language, and

stuffing your brain with them and taking some university degrees, you consider

yourselves educated! Fie upon you! Is this education? What is the goal of your

education? Either a clerkship, or being a roguish lawyer, or at the most a Deputy

Magistracy, which is another form of clerkship — isn’t that all? Open your eyes and

see what a piteous cry for food is rising in the land of Bharata, proverbial for its

wealth! Will your education fulfil this want? Never. With the help of Western science

set yourselves to dig the earth and produce food-stuffs — not by means of mean

servitude of others — but by discovering new avenues to production, by your own

exertions aided by Western science. Therefore I teach the people of this country to

be full of activities, so as to be able to produce food and clothing for themselves.
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For want of food and clothing and plunged in anxiety for it, the country has come to

ruin — what are you doing to remedy this? Throw aside your scriptures in the

Ganga and teach the people first the means of procuring their food and clothing,

and then you will find time to read to them the scriptures. If their material wants are

not removed by the rousing of intense activity, none will listen to words of spirituality.

Therefore I say, first rouse the inherent power of the Atman within you, then, rousing

the faith of the general people in that power as much as you can, teach them first

of all to make provision for food, and then teach them religion. There is no time to

sit idle — who knows when death will overtake one?”

His allegiance in the end was the poor of India about whom he was always concerned

as would be apparent by the conversation in 190219:

“Alas! nobody thinks of the poor of this land. They are the backbone of the country,

who by their labour are producing food-these poor people, the sweepers and

labourers, who if they stop work for one day will create a panic in the town. But

there is none to sympathise with them, none to console them in their misery. Just

see, for want of sympathy from the Hindus, thousands of Pariahs in Madras are

turning Christians. Don’t think this is simply due to the pinch of hunger; it is because

they do not get any sympathy from us. We are day and night calling out to them,

‘Don’t touch us! Don’t touch us!’ Is there any compassion or kindliness of heart in

the country? Only a class of ‘Don’t-touchists’; kick such customs out! I sometimes

feel the urge to break the barriers of ‘Don’t-touchism’, to go at once and call out,

‘Come, all who are poor, miserable, wretched, and down-trodden’, and to bring

them all together in the name of Shri Ramakrishna.

Unless they rise, the Mother won’t awaken. We could not make any provision for

food and clothes for these — what have we done then? Alas! they know nothing of

worldliness, and therefore even after working day and night cannot provide

themselves with food and clothes. Let us open their eyes. I see clear as daylight

that there is the one Brahman in all, in them and in me — one Shakti dwells in all.

The only difference is of manifestation. Unless the blood circulates over the whole
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body, has any country risen at any time? If one limb is paralysed, then even with

the other limbs whole, not much can be done with that body — know this for certain.”

Yet, Vivekananda was against taking the help of the state to benefit the poor since

he was of the clear view that no one can eventually help any person and the person

has to help himself. As he wrote in the article “My Life, My Mission”:

“Then there is the other great point to learn: that you can never help really. What

can we do for each other? You are growing in your own life, I am growing in my

own. It is possible that I can give you a push in your life, knowing that, in the long

run, all roads lead to Rome. It is a steady growth. No national civilisation is perfect

yet. Give that civilisation a push, and it will arrive at its own goal: do not strive to

change it.”20

Interestingly in relation to the help of the state in that famous letter with Swami

Akhandananda dated 21st February, 1900 he wrote:

“In these days of dire famine, flood, disease, and pestilence, tell me where your

Congressmen are. Will it do merely to say, “Hand the government of the country

over to us”? And who is there to listen to them? If a man does work, has he to open

his mouth to ask for anything? If there be two thousand people like you working in

several districts, won’t it be the turn of the English themselves to consult you in

matters of political moment? “  — The wise man should achieve

his object.”21

In conclusion: Vivekananda’s future vision :

Vivekananda however even though extremely proud of India’s past spoke about

the creation of a new India based on the old but a completely new one, which

would replace the old and would once more lead the world and he had this to say

about the old India :

“However much you may parade your descent from Aryan ancestors and sing the

glories of ancient India day and night, and however much you may be strutting in
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the pride of your birth, you, the upper classes of India, do you think you are alive?

You are but mummies ten thousand years old! It is among those whom your

ancestors despised as “walking carrion” that the little of vitality there is still in India

is to be found; and it is you who are the real “walking corpses”. Your houses, your

furniture, look like museum specimens, so lifeless and antiquated they are; and

even an eye-witness of your manners and customs, your movements and modes

of life, is inclined to think that he is listening to a grandmother’s tale! When, even

after making a personal acquaintance with you, one returns home, one seems to

think one had been to visit the paintings in an art gallery! In this world of Maya, you

are the real illusions, the mystery, the real mirage in the desert, you, the upper

classes of India! You represent the past tense, with all its varieties of form jumbled

into one. That one still seems to see you at the present time, is nothing but a

nightmare brought on by indigestion. You are the void, the unsubstantial nonentities

of the future. Denizens of the dreamland, why are you loitering any longer? Fleshless

and bloodless skeletons of the dead body of Past India you are, why do you not

quickly reduce yourselves into dust and disappear in the air? Ay, on your bony

fingers are some priceless rings of jewel, treasured up by your ancestors, and

within the embrace of your stinking corpses are preserved a good many ancient

treasure-chests. Up to now you have not had the opportunity to hand them over.

Now under the British rule, in these days of free education and enlightenment,

pass them on to your heirs, ay, do it as quickly as you can. You merge yourselves

in the void and disappear, and let New India arise in your place. Let her arise — out

of the peasants’ cottage, grasping the plough; out of the huts of the fisherman, the

cobbler, and the sweeper. Let her spring from the grocer’s shop, from beside the

oven of the fritter-seller. Let her emanate from the factory, from marts, and from

markets. Let her emerge from groves and forests, from hills and mountains. These

common people have suffered oppression for thousands of years — suffered it

without murmur, and as a result have got wonderful fortitude. They have suffered

eternal misery, which has given them unflinching vitality. Living on a handful of

grain, they can convulse the world; give them only half a piece of bread, and the

whole world will not be big enough to contain their energy; they are endowed with
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the inexhaustible vitality of a Raktabija. (A demon, in the Durgâ-Saptashati, every

drop of whose blood falling on the ground produced another demon like him.) And,

besides, they have got the wonderful strength that comes of a pure and moral life,

which is not to be found anywhere else in the world. Such peacefulness, such

contentment, such love, such power of silent and incessant work, and such

manifestation of lion’s strength in times of action — where else will you find these!

Skeletons of the Past, there, before you, are your successors, the India that is to

be. Throw those treasure-chests of yours and those jeweled rings among them, as

soon as you can; and you vanish into the air, and be seen no more — only keep

your ears open. No sooner will you disappear than you will hear the inaugural

shout of Renaissant India, ringing with the voice of a million thunders and

reverberating throughout the universe, “Wah Guru Ki Fateh” — victory to

the Guru! “22
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1 There is just a single letter in which Vivekananda refers to himself as a socialist. The fact that

Vivekananda was not too enamored of socialism but conversationally referred to himself as a

“socialist” would be apparent from an exchange of his letters. Ibid ; Vol. 6 ; page 378 ( page 380)

“Letter dated 1.11.1896 to Miss Mary Hale”  :

“Human society is in turn governed by the four castes — the priests, the soldiers, the traders, and

the labourers. Each state has its glories as well as its defects. When the priest (Brahmin) rules,

there is a tremendous exclusiveness on hereditary grounds; the persons of the priests and their

descendants are hemmed in with all sorts of safeguards — none but they have any knowledge —

none but they have the right to impart that knowledge. Its glory is that at this period is laid the

foundation of sciences. The priests cultivate the mind, for through the mind they govern.

The military (Kshatriya) rule is tyrannical and cruel, but they are not exclusive; and during that

period arts and social culture attain their height.

The commercial (Vaishya) rule comes next. It is awful in its silent crushing and blood-sucking

power. Its advantage is, as the trader himself goes everywhere, he is a good disseminator of

ideas collected during the two previous states. They are still less exclusive than the military, but

culture begins to decay.

Last will come the labourer (Shudra) rule. Its advantages will be the distribution of physical comforts

— its disadvantages, (perhaps) the lowering of culture. There will be a great distribution of ordinary

education, but extraordinary geniuses will be less and less.

If it is possible to form a state in which the knowledge of the priest period, the culture of the

military, the distributive spirit of the commercial, and the ideal of equality of the last can all be kept

intact, minus their evils, it will be an deal state. But is it possible?

Yet the first three have had their day. Now is the time for the last — they must have it — none can

resist it. I do not know all the difficulties about the gold or silver standards (nobody seems to know

much as to that), but this much I see that the gold standard has been making the poor poorer, and

the rich richer. Bryan was right when he said, “We refuse to be crucified on a cross of gold.” The

silver standard will give the poor a better chance in this unequal fight. I am a socialist not because

I think it is a perfect system, but half a loaf is better than no bread.

The other systems have been tried and found wanting. Let this one be tried — if for nothing
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else, for the novelty of the thing. A redistribution of pain and pleasure is better than always

the same persons having pains and pleasures. The sum total of good and evil in the world
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that is all.
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dated 21.02.1900 where he is extremely specific as to how he wants his work to be carried out :

“Teach some boys and girls of the peasant classes the rudiments of learning and infuse a number
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of these in their village. “  — One must raise oneself by one’s own exertions” —
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your daily bread is a real bit of work done. The moment they will come to understand their own

condition and feel the necessity of help and improvement, know that your work is taking effect and

is in the right direction, while the little good that the moneyed classes, out of pity, do to the poor,

does not last, and ultimately it does nothing but harm to both parties. The peasants and labouring

classes are in a moribund condition, so what is needed is that the moneyed people will

only help them to regain their vitality, and nothing more. Then leave the peasants and

labourers to look to their own problem, to grapple with and solve it. But then you must take
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